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Pag. 35 No hay lugar en la teorfa medieval para la actividad
econémica que no esté relacionada a un fin moral, y encontrar
una ciencia de la sociedad bajo la asuncidén de que el apetito vor
la ganancia econémica es constante y mesurable fuerza a ser acep-
tada, como cualquier otra fuerza natural, como un dato inevitable
y evidente por s{ mismo, hubiera aparecido al pensador medieval
menos duramente irracional o menos inmoral que hacer la premisa
-de una filosoffa social de las operaciones irrestringidas de ta-

les atributos necesarios humanos como la pugana o el instinto se-
xual.

Pag. 35 "economic goods are instrumental", "It is lawful to desire
temporal blessings, not putting them in the first place, as though

setting up our rest in them,but regarding them as aids to blessed-

ness, inasmuch as they support our corporal life and serve as ins-

truments for acts of virtue".

Riches, as St. Antonino, says, exist for man, not man for riches.

Pag. 35 "...therefore, there are limi:ts, restrictions, warnings
against allowing economic interests to interfere with serious
affairs. It is right for men to seek such wealth as is necesary
for a livehood in his action. To seek more #s not enterprise,
but avarice, and avarice is a dadly sin. Trade is legitimate;
the differente resources of differente countries show that i$ was
intented by Providence. But it is a dangerous bussiness. A man
must be sure that he carries it on for the public benefit, =nd
that the profits which he takes are no more than the wazes of his
labor. Private property is a necesaary institution, at least in
a fallen world; men work more and dispute less when goods are pri-
vate than when they are common. But it is to be tolerated as a
concession to human frailty, not applauded as desirable in itself;
the ideal -if only man's nature coull rise to it- is communism.
"Communis enim usus omnium, quae sunt in hoc mundo, omnibus homi
nibus esse debuit" Gracian.

AT best, indeed, the estate is somewhat encumbered. It must be
legitimately acquired. It must be in the largest possible number
of hends. It must provide por the support of the poor. Its use
must as far as practicable be common. Its owners must be ready
to share it with those who need, even if they are not in actual
destitution. Such were de the conditions which commended tehmselve
gg an archbischop of the business capital of fifteenth-century

rope.

There have been ages in which they would have been described, not
as a justification of properts, but as a revolutionary a ssault on
it. For to defend the property of the pea sant and smell master

is necessarily to attack that of the monopolist and usurer, which
grows by devouring it.
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III CALVIN pag. 91

The most characteristic and influential form of Protestantism
in the two centuries following the Reformation es that which descend

, by one path or another, from the teaching of Calvin. Unlike d
the Imtheranism from which it sprang, Calvinism, assuming different
countries, became an international movement, which brougnt, not
peace, but a sword, and the path of which was strewn with revolu
tions. Where Lutheranism had been socially conservative, differen

tial to established political authorities, the exvponent of a perso
nel, almost a quietistic, piety, Celvinism was an active and ra-
dical force. It was a creed which sought, nor merely to purify the
individual, but to reconstruct Church and State, and to renew so
ciety by penetrating every devartment of life, public as well as
privatesy with the influence of religion.

Upon de inmense political reactions of Calvinism, this is not the
place to enlarge. As a way of life and a theory of society, it
possessed from the beginning one characteristic which was relatively
advanced, and expounded its social ethics on the basis of it. In
this respect the teaching of the Puritan moralists who derive most
directly from Calvin is in marked contrast with that both of me
dieval theologians and of Imther. The difference is not merely
one of the conclusions reached, but of the plane on which the dis
cusion es conducted. The background, not only of most medieval
theory, but also of Luther and his English contemporaries, is the
traditional stratification of rural society. It is a natural, rather
than a money, economy, consisting of the petty dealings of peasants
and craftsmen in the small market town, where industry is carried or
for the subsistence of the household and the consumption of wealth
follows hard upon the production of it, and where commerce and fi
nance are occasional inecidents, rather than the forces which keep

tpe whole system in motion. When theycriticize economic abuses,

it is precisely against departures from that natural state of
things - against the enterprise, the greed of gain, the restless
competition, which disturb the stability of the existing order with
clamorous economic appetites-that their criticism is directed.
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Pag. 128

The owner is a trustee, whose richts are derived from the function
which he performs and should lapse if he repudiates it. They are
limited by his duty to the State; they are limited no less by the
ri hts of his tenants against him. Just as the peasant may not
cultivate his land in the way which he may think most profitable
to himslef, but is bound by the law of the village to grow the crops
which t e village needs and to throw his strips open after harvest
to his neighbors's beasts, so the lord is required both by custom
and b statute to forego #she anti-social profits to be won by me
thos of agriculture which injure his neighbors and weaken the State.
He may not raise his rent or demand increased fines, for the func
tion of the peasant, thouch different, is not less essencial than
his owvn. He is, in short, not a rentier, but an officer, and it

ig for the Church to rebuke him when he sacrifices the duties of

his charge to the greed for personal gain. "We heartily pra y thee
to send thy holy spirit into the hearts of them that possess the
grounds, pastures, and dwelling-places of the earth, that they, re
membering themselves to be they tenants, may not rack and strecht
out the rents of their houses and lands, nor yet take unreasonable
fines and incomes, after the manner of covetuous wordlines....

but so behave themselves in lettingz out their tenements, lands and
pastures, thatafter t© is life they may be received into everlasting

dwelling places ( A prayer for Landlords, from A Book of Private
Prayer set forth buy order of King Edward VI). Thus, while the
covetous worldlings disposed the goods of this transitory life to
their liking, did a pious monarch consider their eternal welfare

in the Book of Private Prayer issued in 1553.



PROPIEDAD PRIVADA
R. H. Towney
Religion and the Rise of Capitalism
Pa g. 160

In the eighteentn centrury it is almos superflous to examine the
teaching of the Church of England as to social ethics. TFor it
brings no distinctive contribution, and, except by a few eccentric
the very conception of the Church a s an independent moral authority
whose standards may be in sharp antithesis to social conventions,
has been abandoned.
An institution which possesses no philosovhy of its own inevitable
accepts that which happens to be fashionable. What s t the tone of
social thought in the eighteenth century was partly the new Politi
cal Arithmetic, which had come to maturity at the Restoration, and
which had come to maturity at the Restoration, and m®xxke which,
as was to be expected in the first great age of English natural
science -the age of Newton, of Halley, and of the Royal Society-
drews its inspirationk not from religion or morals, but from
mathematics and physics. It was still more the political theory
associated with the name of Locke, but popularized and debased
by a hundred imitators. Society es not a community of classes with
variyng functions, united to each other my mutual obligations arising
from their relation to a common end. It s a joint-stock company
rather than an or.anism, and the liabilities of the shareholders

are strictly limited. They enter it in order to insure the rights
already vested in them by the inmutable laws ofnature. The State,

a matter of convenience, not of supernatural sactions, exists for
the protection of those rights and fulfills ims objett in so far

as, by maintaining con ractual freedom, it secures full scope for
their unrfettered exercise.

The most important of such rights are property rights and proper
ty rights attach mainly, though not, of course, exclusevely, to the
higher orders oi men, who hold the tangible, material "stock" of
society. Those who do not subecribe to the company have no legal
claim to a share in the profits, though they have a moral claim on
the charity of thier supveriors. Hence the curious pharaseology which
treats alumost all below the nobility, gentry and freeholders as
"the poor" -and the poor, it is well known, are of two kinds, "the
industrious poor", who work for their betters, and the "idle poor",
who work for themselves. Hence the unending discussions as to
whether "tune laboring poor" are to be classed among the "productive"

or "unproductive" clases- whether they are, or are not, really
worth their keep.
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paé. 235 [The distinction made by the philosophersof classical
antiquity between liberal and servile occupations, the medieval
insistente that riches exist for man, not man for riches, Rugkin:
"there is no wealth but life", the argument of the Socialist, who
urges that production should be organized for service, not for
profit, are but different atteuwpts to empasize the instrumental i
character of econoiic activities by reference to an ideal which is
lield to express the true nature of man.

Attitude oi Calvinists and Puritans to Riches

Pag. 93 They naturally started from a frank recognition of the ne
ssecity of capital, credit and banking, lar escale commerce and
finance, and the other practical facts of business life. Taey
thus broke witn the tradition which, regarding a preoccupation wit
econcmic interest "behond what is necessary ifor subsbtence" as re
prehensible,had stigmatized the middleman as a barasite and tie
usurer as a thief. Since it is tle enrircnment of thne industrial
and commercial classes which is foremost in the thou: Calvin
and his followers, they have to make terms with its 1 ne
cessities. It is not that tiney abandon tihe claim ion to
noralize economic life, but that the life which L y are concerned
to moralize is one in which the main features of a commercial civi
lization are taken fro granted, and that it is for apolication to
such conditions that their teachins is designed. ZEarly Calvini
as we shall see, has its own rule, and a rigorous rulef v forithe
conduct of economic affszirs. But it no longer suspects the whol
world of economic motives as alien to the life of the spirit, or
distruss the capitalist as one who has necessarilvy crown rich on
the misfortunes of his neighbor, or regard poverty as in inself
meritorious, and it is perhaps the first systematic body of reli
glous teaching which can be said to recognize and app. tlie eco
nomic virtues. Its enemy es not the accumulation of riches, but
their misuse for purpvoses of self-indulgence or oster )1 Its
ideal is a society which seexs wealth with the sober of
men wiho are comscious at once of disci

©

plining their own characte

o
by patient labor, and of devoting themselves to a service acce:taj
ble to God. '
Pag. 115 The best that can be said of the social prac
tice of early Calvinism is that they were consist tyran-
nies have contented theuselves with tormenting the Calvinism
hed little pity por poverty; but it distrus- it dis
trusted a2ll influences tiat distract the 1 fibers

of the soul, and, in the first flush of its youtht rity, it
did its best to make life unbearable for the rich. t;é’
Paradise of earthly comfort it hung a flaming brnagd, by the

implacable shades of Moses and Aaron.
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Jiency, and offered 2 imorel cre

whs zion and the calls of business en ed o
gement in an ananticipated reconciliation. Its spokes
ointed out, it is true, the peril <o the soul invo ved in a
ed-minded concentration on economic interests. The enemy,
sver, was not riches, but the bad habits sometimes associated
with them, ans its warnings sgainst an excessive peeoccupation
with the persuit of gZain wore more and more the air of zfter—though
avpended to teaching the main tendency and emphagis of which were
1little affected by these incidental qualifications. It insisted,
in short, that money-making, if not free from spiritusl dangers,
was not a danger and nothing else, but that it could be, and ought
to be, carried on for the greater glory of Ged. "The rational or-
der of the universe is the work of God, and its vlan requires that
the individual should labor for God'sglory; it is by faith that

he will be saved. But faith is not a mere profession, such as that
of Talkative of Prating Row, whose "religion is to mzke Noise". The
only genuine faith is the faith which produces works. Attt the day
of Doom men shall be judged according to their fruits. It will not
be said then, Did you believe? but, Were you doers or talkers only?
The second duty of the Christian is to labor in the affairs of
practicel life, and this second duty is subordinate only to the
first. "God, wrote a Puritan divine, doth call every man and woman
... to serve him in some peculiar euwplyment In this world, both

for their own and tie common 2ood... The Great GoWernour of the
viorld hath appointed to every man his proper post and province, and
let him be never sc active out his sphere, he will be at a cgreat

%oss, i§ he do not keep his owm vineyard and iind his own business"
Steele

Paz. 221-2 Few tricks of the unsophisticated inteliect are more
curious that the naive psychology of the business man, who ascribes
his achievements to his cwn unaieded efforts, in bland unconscious
ness of a social order without whose continuous support and vigilan
protection he wouid be as a lanb bleatign in the desert. That in
dividualist coitplex owes part os its self-assurance tc the suzoesti
on of Puritan moralists, that practical success is at once the
sign and th rewsrd of ethicalsuperiority. "No guestion, argued a
Puritan pamphletter, "but it (riches) sihould be the portion rathey
of the godly thian of the wicked, were it good for them; were it
good for them; for godliness hath tiie promises of tiis life as well
as of the life to come". Tue demonstration thet distress is a
proof of demerit, thou n a singular commentary on the lives of
Christians saints and sa es, has always been populsr with the ppos
perous. By the lusty plutocracy of tie Restoration, roaring after
its meat, and not indisposed, it if could not find it elsewhere,

to seed it from God, it was welcomed with a shout of applause.

A society winich reverences the attainment of riches as the suprene
felicity will naturally be disposed to regard the poor as damned

in the next world, if only to justify itself for making their life
a hell in this.l Advanced by men of religion as a tonic for the
soul, t e doctrine of the danger of pampering pverty was hailed

by the rising school of Political Arithmeticiens as a soverign

cure for the ills of society. For;~%f the theme of the moralists

was that an wasy-economist was that it was economicaly disastrou
and financially ruinous. Y astrous a
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Nodern attitude to ricues

Pag. 2%1-5 Few can contemplate without = a senge of exhila;atign
he splendid achievements of practical ener ¥ and tochinicsal skill,
wnich, from the latser part of the seventeenthn century, vere t?ans
forming the face of material civilization, and of which En_land was
the daring, if not too scrupulous, pioneer. If, however, economic
ambitions are good servants, they are bad wasters. Harnessed to
a social purpose, they will turn the mill and grind the corn. But
the question, to what end tie wheds revolve, still remains; and on
t.at question the naive and uncritical worship of economic power,
which is the mood of unreason too often engendered in those whom
the new Leveiathan has hiinotized by its spell, throws no light.
Its result is not seldom a world in which men command a mechanism
that they cannot fully use, and an organization which has every
perfection exceupt that of motion. "Er nennt's Vernunft und brauch's
allein, Nur tierischer als jedes Tier zu sein" Tne shaft of M
phistopheles, whnich drops harmless from the armor of Reason, pier
ces the lazy caricature which liasquerades beneath the sacred name
to faatter its followers with tlie smiling illusion of prozress won
from the mastery of the weterial environment by a race too selfi
and superficial to determine the purpose wo which its triumphs
shiall be applied. Mankind may wring her secrets from nature; and
use tueir knowledze to destroy themselves; they may comrand the
Ariels of heat and motion, and bind their winos in helpiess frus
tration, wihile they wran.le over the question of the master whom th
imprisoned genii shall serve. Whetiher the chemist shall provide
them with the means of life or with + trinitro toloul and poison
gas, wieuvher industry shall straigliten tne bent back To crush it
beneath heavier burdens, depends on an zct of choise between in
compatible ideals, for wnich no increase in the apparat of civi
lization at man's disposal is in itself a subsitu Economic efi
ciency 1s a necessary element in the life of any
society, and only tie incorrigible sentiusentsli
its significance. But to convert effic
into a primary ovject is to destroy :
dition of effective action in a complex civilizatior
And the condition in a complex civilization is COOT
condition of cooperatios is a, reer
effort should be applied, and
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to be judged. Apreements as to ends implies the aoc a
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n to ue

> W - med to differe
rent objetcs way be determined. In a world of limited resources

where nature yeilds a return only to prolonced and systematic effort
such a standard must obviouwsly take account of economic possibili
ties. Bub it cannot itself be Lerely economic, since the compa
rative lmportance of economic and Ol OoTier interest —the sacrife

for exanple, of materisl £00ds worth incurrine in order to exteng
leisure, or develop edutation, or humanigze t0il, is precisely the
pant on which it is needed to throw light. It must be bazed on
some conception of the requirements of human nature as a whole, to
which the satisfaction of economic needs is evidently vital bﬁt
which the satisfaction of economic needs is evidently vital but
which demands the satisfaction of otlier needs as weli, and which
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(continuacidn paz. 100-01) bestir themselves to cope with what

Was, at pest, a menace to social ordern, and, at worst, a moral
scandal. The question was naturally one which appealed spropqu

to the ethical spirit of the Reformation. The characteristic of
Swiss feformers, who were much concerned with it, was tasy they saw
tlie situation not, like the statesuen, as a problem of police, nor,
like the more intelligent Humanists, as a problem of social orzani
zation, but as a question of character. Calvin guoted with appro-
val the words of St. Paul: "I a man will not work, neither shall
he eat", condemmed indiscriminate als-giving as vehenently as any
Utilitarian, and urged that the ecclesiastical authorities gould
regularly visit every family to ascertain whether its memmbers were
idle, or drun<en, or otherwise undesirable. Oecolampadius wrote
two tracts on the relief of the poor. Bullinger lamented the army
of beggars produced by monastic charity, and sucured part of the
emoluments of a dissolved abby for the maintenance of a school for
the assitance of the destitute. In the plan for the reorganization
of poor relief at Zurich, which was drafted by Zwingli in 1525,

all mendicancy was stricly forBidden; travelers were to be relieved
on condition that they left the town next day; provision was to be
made for the sich and aged in special institutions; no inhabitants
was to be entitled to relief who wore ornaments or luxiriocus clo
thies, who failed to atten the church, or who vlayed cards or was
othierwise disreputable. The basis of his whole schme was tie duty
of industry and the danger or relaxing the incentive to work. "
WrWith labor, wrote, will no man now support himself...And yet labor

is a thing so good and godlike...titat makes ti:e body hale and stiron
and cures #he sickness produced by idleness....In the things of

this life, the laborer is most like to God.
—In the assault on pauperism, moral and econcmic motives were not
distinguised. The idleness of the mendicant was both a sin azainst

God and a social evil; tihie enterprise of the thriving trades

was at once a Christian virtue and a benefit to the community. The
same conbination of religiouszeal and praciical shrewdness promoied
the attacks on gambling, swearing, excess in apparel znd self-in-
dulgence in eating and drinking. 2

Bag. 115: (ver pag. 3, misma cita)

In eighteenth century attitude to poverty
Pag. 160-61: Tiile most importants of such rizht
; and oropverty rights attach mainly, though 1
sively, to the higher orders of men, wio hold
stock, of society. Those who do not subscribe
no legal claim t a share in the profits, though
gal claim to a share in tne profits, thought they have a moreal
claim on the charity of thier superiors. Hence the curious phara
seology which treats aluost all below the nobility, gentry and
freeholders as "the poor" -and the poor, it is well kmown, are of
two kinds, "the industrious poor", who work for their bet%ers and
the "Idle poor", who work for themselves. Hence the unendinx’dis
cussions as to whether the "laboring poor" are %o be clasced amons
the "productive" or "umproductive" classes -whether thev are or
are not, really worth their keep. ; 3

= o

Hence tiie indignant repudiation
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Continuacion pag. 210-12): religious teachers had been one of
condemnation. sermon aiter sermon and pamphlet after pauphelt
-not to mention Statutes and Royal Commissions-— he@ been launched
against depopulation. The appeal had been, not merely to public
policy, but to religion. Peasant and Lord, in their different
degrees, are members of one Christian commonwealth, within wnich
the law of charity must bridle the corroding appetite for economic
gain. In such a mystical corporation, knit together by mutual
obligations, no man may press his advantage to the full, for no
man may seek to live "outside the body of the Church".

Medieval attitude to Poeverty (pidginas de la 216 a la 268)

The temper which deplored that the open-field villaze was not a
school of the severer virtues turned on pauperism and poor relief
and even more shattering criticisw. There is no province of social
life in which the fashioning of a new scale of ethical values on

the Puritan anvil is more clearly revealed. In the little coununit
ties of peasants and craftsmen which comuosed medieval Ensland

all, when Heaven sent a bad harvest, had starved together, and the
misery of the sick, tle orphan and the aged had appeared as a per
sonal calamity, not as a social problem. Apart from a few pre
cocious theorists, who hinted at the neced for a universal and se
cudar system of provision for distress, the teaching most characte
ristic of medieval writers had been that the relief of tre needy
was a primary-obligation on those who d means. ©St. Thnomas, who
in this matter is typical, quotes with approvel the stronz words
gf $t. Ambrose about those who cling to tiie Lread of the starving
insists on the idea that property is stewardship, and concludes -
a conclusion not always drawn from thet well-worn phar [
withhold alms when there is evident and ursent
sin. Popular feeling had lent a half-mystical
poverty and to the compassion by which poverty w
poor men were God's freidds. At best, the voor
represent our Lord in a pecualiarly intimet
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as Langland said, "our Savior saved all !
ssary for the aouthor of a religious man to explain
rlgh, as suci, were not necessarily hzteful to God. A%
rgIlected that the prayers of the poor availed much 1
sinner had been saved from hell by throwing = 1o
beggar, even thowgh a curse went witi it. The o
would be repaid a thousandfold, when the soul +o
Journey amid rending briars and scorchine fla

— The social character of wealth, which had been the essence of
tne’medleval doctrine, was asserted by English divi i !
16th gentury with redoubled emphasis, precisel
wing individualsm of the age menaced .
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