————

ROBINSON Y LA TEOLOGIA FUNDAMSNTAL

La reciente obra de John A. T. Robinson (1) no pretende ser estricta y
formalmente una teologfa fundamental. Como véremos inmediatamente su inten-
to es pastoral y profético: una actualizacién del mensaje cristiano para un {
mundo tan profundamente transformado como el nuestro. Frente a unos cris-
tianos que ven dificil la conciliacién de su amor por el mundo de hoy y de
su fidelidad a la fe cristiana, Robinson pretende hacer ver gue esa conci
liaciép es posible; méds ain, que es la gran tarea del c;stianismo noy en
dia, ﬁn otros términos, pretende mostrar la credibilidgd del crstianismo a
la altura de nuestro tiempo.‘Yd por esto su obra puede considerarse virtual-

mente como una teologia fundamental. Tanto en Rahner como en 3ouillard hemos

n.

" visto que la teologia fundémental puedg y debe terner un sentido de cara a
los ya creyentes, mdxime cuando se ven tentados en su fe. Por otro lado,
algunos de los £emas capitales de la obra de Robinson coinciden plenamente
con lo qué debe ser una filosofia de la religidn o una teologia fundamental:
su idea de lo que debe ser la religidn, su idea dex lo quem es Dios y.es

Jesucristo, etc.

Dado el cardcter de introduccidén al estado actual de la teologia funda-
mental no se pretenderd aqui un enfrentamiento total con la obra de Robin-
son. Nos interesa tan sélo sefialar en qué linea se mueve su intento, y cud-
les son las dificultades con las que, seglin él, tropieza el cristianismo ac- {

tual para presentarse ante los hombres como signo de salvacidn.

f)&' s Desde un principio conviene insistir en que la obra de Robimson es la
P

obra de un obispo y d= un obispo creyente: I have been, and  remain prima-
rruly a Biblical theologian and a fairly conservative one at tuat. . aave

no desire to'!preach any other gospel', nor do 1 wish to dery anything in

tne faith which the Szrxptural Creeds ensnrine" (HGD, 262). Zsto no puede
gonerse en duda tanto por las explicitas confesiones del obispo: I have not
the least desire to weaken or deny the distinctive afirimations of the Chris-
il) Frescindimos por completo de las obras biblicas de Robinson, y atende-
mos tan s6lo a las siguientes:

onest to God (HG), London, 1963; The lonest to God Debate (HGD), London,
1463; The new Reformation?yxxsmdzx (NR), London, 1965
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tian faith" (NR, 13); como por la impresion de conjunto que produce el esti-
lo de su obra. Podréd estar equivocado en su procedimiento, podran estar des-
viadas las formulaciones objetivadas de su fe, pero lo que es indudable es
la sinceridad de su intento y la féeviza de su fe. Uicese esto aqui no prima-
riamente por hacer justicia al obispo de Woolwich, sino para resaltar el

C)&PJB intento de su obra: aumeiatar la credibilidad del cristianismo para el hom-

bre contempordneo.

(24+oml Por ello conviene insistir ek el cardcter decisivamente pastotal de todo
este intento, cardcter que si no es atendido desfigurard la critica. uste
cardcter estd expresamente indicado por él en repetidas ocasiones: "for the
sake of the weaker brethren to whose pastoral care we hasten" (NR, 111).

Ha sido expresamente reconocido por varios de sus criticos: "The Bishop has
written not merely for the sake of being radical and causing constefiation,
but with the purpose of discovering a way of effectively presenting the es-
sential truth of the Cristian gospel to this modern world in imminent dan-
ger of totally ingnoring it.-to its own deep and abiding nurt. The book is
fundamentally not: an essay in unortodox theology, but a venture in evange-
lism!" (HDD, 165). Zstas palabras de Leslie Mitton han sido rscogidas por
Robinson quien reafirma: "it is in tzis sense fakx that I see Honest to God
as a piece of missionary theology...But it is a venture in evangelisnm with
a difference. It is not addressed from inside the Church to those outside -
I have not mustered arguments to 'convert' anyone. It is a dialogues between
religious man and secular man. ~nd secular man is just as mucn inside the
Chpwch as out of it, and just as mucn inside myself. Indeed my book was born
of the fact that | knew myself to be a man committed without reservation to

Cnrist and a man committed without x*EsEX¥zxImr possibility of return,

nodern twentieth-century s-cular society. It was written out of thae

nat both these convictions must be taken wita equal seriousness and that

they cannot be incompatible" (HGD, 275) (1).

ipoca 'yirorfdtica', y que u oora na de entenderse dentro de este carisma.

éxito entre los hombres de hoy de este tipo de tarea.

+

bel

jihx anto fobinson como sus criticos han visto que estamos de lleno en una
P

The prophetic aspect of the Caurch's ministry to the world is largsely igno-

(1) 1 rccu-rdo de Teilhard de Cnardin salta inmediatamente, yinos explica
-z
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red. But today this ca.not be ignored with any realism, least of all in th-
presentation of Uhritian truth. And L cannot believe that a man is dischar-
ged from this ministry by consecration as a bishop. Un t.e contrary, it is
an essential part of the apostolic office which he is solemnly cnarged to
perpetuate™ (HGD, 241). Se trata, si se quiere de una nueva apologética,
pero de una 'creative task of apologetic'. Como dice uno de sus comentado-
res, "let us welcome the return of prophesying in the Chruch. St. Paul was
not afraid to encourage prophesying even by obviously inexpert laymen. That
eben a bishop has dared to exercise nis Yaymahkk layman's right to prophe-
sy should be cause for rejoicing" (HGD, 186). Mediaba una necesidad urgen-
te que no admitia dilacién, "an so what we have is not the balanced presen-
tation of a conciliator, but the uncompromising call of tne prophet, cha-
racterized by an almost brutal framkness rather than polite discretion"

(HGD, 164). (4)

Dentro de esta persuasién fundamental, segin la cual son conciliables
la fe cristiana y las mejores éendencias de nuestro tiempo, y dentro de
este nuevo espiritu de profecia gue sopla en la Iglesia, Robinson se propo-
ne ensayar una sarea determénada que él mismo ha llamado una tarea creadora
de una nueva apologética, aungue sin pretender en ningin momento presentar
argumentos directos que lleven a la conversién delX increyente. Como é1 mis-
mo insinda la tarea ha nacido dentro de su propio dmbito personal y va a

resolver el problema que él mismo tiene plantecado: cdémo conciliar sup pro-

pia y su necesidad de humanismo a la altura de nuestro tiempo. .amos, pues,

a determinar un poco nds concretamente la rinalidad de su tarea.

"As one wno knows in thix his bones that ne could not put himself out-

side, I want to plead fotihose who fe:1 taat they must" (RS

renounce tn- question of waat the Church must do to revitalize itself' (ib.,
16). "Until it is finally proved otherwise, the Chri tian must believe
tuat tae laurcn -and hee nimself as a memper of it- can be used rather taan

discarded..." (iv.). .le escrito el libro, dice Hobinson, para quienes est

(]
-
=
=

iendo cada vez mds que Jios se les estd naciendo mds irreal y remoto.
1 trizd simply to be nonest about what 3od means to me -in the second

azll of tie twentiets c:ntury...tfor I want God to be as rsal for our modern
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gsecular, scientific world as he ever was for the 'ages of faitan' " (HGD,279).
DiosB ha de encontrarse gmmide en aguellas cosas que realmente nos i portan.
"What drove me to write my book was that this is simply not true for most
people. What matters to them most in life seems to have notning to do witn

1God'; and God has no connextion with what really cbncerns them day by day"

L(HGD, 276).

El problema planteado en t;rmlnos econdémicos por el mismo Robinson es el
sigulente. xxxxnnxx Hemos entrado en una crisis financiera. Hasta ahora el
papel moneda ofrecla toda suerte de seguridades, y no se reflexionaba expli-
citamente en que el papel moneda s6lo vale si en el banco hay valores reales
que le respondan. =1 papel due el cristiano intercambdaba con su mundo con-
gistia en formulaciones doctrinales, en cédiéos mofales, en formas liturgi-
cas, etc. Pero el mindo actual ha empezado a preguntarse si hay valores
reales que respondan a todo este papel,o, al menes, si este 'papel'! es el
que hoy debe utilizarse como equivalente a los valores reales. "There is
noyhing more unsettling than a currency crisis. it exposes hidden insecuri-
ties, it produces panic reactions. And particularly it afrects those living
on inheritd capital or fixed incomes, with nothing new coming in. It is un-
derstandable that they should resent anything tiiat appears to weaken confi-
dence still further-even thoug it may simply be drawing attention to what
is happening" (HGD, 245). Pero los cristianos no debemos temer la crisis.
"Indeed, we may actually welcome it, as an opportunity for the Church to
test on the pulses of experience and committement what the old paper money

is really worth” (ib., 246).

.sto supone una doble tar:a: ":irst, we must be prepared to ask witn ri-

zorcus hon:sty what is tie real casa value of the statemens we nake and ta:

forns e use" (ib. 247). "But iae second task is that of fiading a new cur-

rancy, ..at will be couavertible in b . modern world. And tae most distinc-

tive ract about this world is taat it is a sscular world" (ib., 248).
gue 'if {u.est 15 5od nas spo<en meg! B waon :% was not addres-
7 L cosni.ed tdbuga tne dust of de-
10l nian tae 0% Tie, .ave 1ocb. Jnose Por whom his image was painted on the

511 solls 3se nos u rerus.t bat a ros" (Na. 19). rara el mindo actaal lo
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}ia.7nuc~bdu§ que se transmite como evangelio no suena a buena nueva. La gran cuestiln es

! entonces cdémo ha de predicarse el evangelio de Cristo y cudl es el lugar

} que ha de ocupar la Iglesia. "It is posible for Christians to accept this z

shift in the entire frame.of reference :-and not to sell out? This, I belaevs, ’

is a very big question, the biggest question for the future of Christianity

in sur 'day. I'should be foolish if 1 returned a confident or a simple answer.
All I can'do.is to push»througﬁ to where I believe the answer ist to be

sJ%ht. It isra certain that my version of it will ke not be adquate; but I

shall be content if, instead of pouncing on its inadequacies,others will try

to pick up the'ball where I drop it and press on" (NR, 34).

No derdiuis No se trata de destruir por destruir. Znseguida veremos que la acusacidn
hecha contra Robinson de que en vez de su 'esto o aquello' debiera proponer-
se un 'esto y aquello' no es del todo justa., "1f the traditional way of put-
ting it makes real for you -the most real thing in the world- well and good.
I don't want to destroy anyone's imagery of God" (HGw, 279). "Nor, in Honest
to Godp did I find myself wanting to knock eut the Creeds or the Liturgies
as thoug these represented an intolerable prison house for modern man. Un
the contrary, L wanted to help him to make the transposition wich could ena-
ble him to use this language and enter into this heritage" (NR, 39). obin-
son estd persuadido de que la nota mds profundamente caracteristica de nues-

tro mundo es la secularizacidén. ror ello su tarez pregunta se formula concre-

Ceclaamo 7
ondranine

tamente asi: "Is a 'secular' reinterpretation of the Gospel possible whichx
would permit man today to be a Christian without forcing him to feel that

in order to do so he must go back upon the age to which he belongs and em-
brace tie equivalent of a 'medieval' world-view? In other words, 'Can a tru-
ly contemporary person to be a Christian?' " (NR, 52). Perox insiste Robin-
son esto no significa "that L could wish to change the Gospel or to water it

down to make it more palatable. But L am passionately concerned t.at it saall

be able to come to men as good news" (ib.).

La pregunta acavbada de¢ formular:;puede ser cristiano una persona que rea
mente sea contempordnea, que viva al dia?, se puede Iormular todavia con na

yor universalidad: '"can a truly contemporary person not be an atneist?"' (Ng,

106). .1 problema de Cristo estd radicado ci el problema de Dios. De ahi la
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radicalizacién de la pregunta, con la que hay que enfrentarse si realmente
quefemoa salir al encuentro del mundo actual. La cuestién, pues, es la si-
guiente: "Can'a truly contemporary person not be an atheist? It is a very
real question. Natxziixpeepiexwiiixfeeixtrexfaxze....I would certainly not
want to suggest that a contemporary Chrlstlan must go through tne mill of
first being an atheist. But I firmly belleve that he may, and that increa-
singly many w111" (NR, 114). ;lo tendrd que ocurylr también aqui algo asi
como una muéfté‘péra quex llegue la resurfe?cién% Por ello se sigue pregun-
tando Robin;bn: "is not the situation of mahy of us today that we fecl we
gggi“be éthéiéfs, and yet we cannot be étheistgé-cod as we have been led to

posit him ig‘intellectually superfluous, ig emotionally dispensable, is moral

ly intolerable -and yet, in grace’and demand,'he will not let us go" (NR,115).

La actitud puede parecer excesivamernte radical. Je hecho Robinson pertene-
ce al grupo dé aﬁglicanos que ha sido considerado radical. Pero si Robinson
opina que es un radlcal niega ser un revolucionario. Su radicalismo estriba
ultlmamente en sostener que el sabado estd hecho para el hombre y no el hom-
bre para el sabado. "Persons are more importantx than any principles" (HGD,
27). Pero ia&icalismo no equivale a anarquia. "/hen the structures of order
take over aﬁd persons become subservient to them, when the movement:of the
Spirit hardens into the instituitional Church, then the radical voice begin
to be heard" (ib.). sl radical no es sélo un reformista, que sigue aceptan-
do que el hombre estd hecho para el sdbado, aunque sostiene que las regula-
ciones sabatinas son demasiddo rigidas y deben suavizarse. rero tampoco es
un revolucionario que no quiere oir hablar para nada del sdbado, que pretende
tirarlo todo para comenzar de nuevo. La solucidn del radical, como su nombre
lo indica, es volver a las raices; en ese sentido es un 'insider' y no un
'outsider'. .1 radical debe volver a las raices de su propia tradicidén. "This
mean that the radical must be a man of roots. The revolutionary may be RiExs
déraciné, but not the radical. And that is partly why in our rootless world

there are so few genuine radicals" (HGD, 28).

.uizd no se vio esto en los primeros momentos de la polémica. Pero pronto
criticos serios comenzaron a reconocerlo. Glyn Simon, obispo de Llandaff es-

cribfa ya en Abril del 63%: "xhakxi it is apparent that much of the early com- |
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ment was misdirected, and that it is the work of a scholar deeply concerned
about the gulf ‘that exists between Christianity as traditionally expressed,
and' the ‘large numbers of men of goodwill who are accustomed to think. It
does‘littiexto.bridge the gulf between Cristians and the larger numbers who
do not'think much -but have difficulties ot their own about it" (HGD, 114).
Si-Robinson 'mismo piensa que quizd la limitacidn mayor de su libro es la de
no hgberlsi¢q,lo sgficien;emente radical: "{hat ; have tried to say, in a
teqtagiye_and:exploratory wgy,ngéy seem to be.radical, and dohbtless to ma-
ny heretical. The onerthing of which I am fairly sure is that, in retrospect,
it»yil}‘be §gen»po have erred in not being.near}y radical enough" (HG, 10).
no por éllo'debe juggarse que su intentp és el de ser un revolucionario,
sino, como él.mismo lo ha explicado, el de Qplver a las raices, despojéndose
de todo aquello que»@o es adherencia necgsaria. Su intento ha sido, como
observa C.‘Leslie,Hitton, no el d; mostrarse radical y causar consternacidn,
sino el @escubrir "a way of effectiveiy presenting tie essential truth of
the Ch;istian_Gosple to this modern world in imminent danger of totally ig-

noring it..." (HGD, 165).

Si descartamos ahora a los que lian considerado a Robinson como ua absolu-

to imEm iconoclasta, al que le niegan toda intencidn cristiana, nos encontra-

'mos con una serie de criticos que subrayan el parcialismo d2 sus posiciones.

s decir, hay varios criticos que estdn de acuerdo con lo que .lobinson dice,
pero les parece que exagera en lo que niega.‘Las acusacioies aqui se entre
mezclan. Por un lado, se nos dice que ..obinson caricaturiza las opiniones

de sus contrarios, o,al menos, las corrientes de expresidn dsl cristiarismo
que pretende invalidar; por otro, se nos dice que las grandes novedades de
Robinson no pueden ser estinmadas como tales sino por quien ignora la tradi-

cién cristiana y aun intentos cristianos muy recientes.

Asi nos encontramos con gue un dominico inglés des ués de criticar

seve-
razente el libro de Robinson nos dice que "tne central criticism tnat must
be made of his view of God and of Christ ist that he does not realize how

ortodox and traditional ne is, and hence lays nimself open to misinterpreta-
tion" (dGD, 176). Otro saccrdote escribe: "your book has a closer and more

dynamic realtionsnip to certain perennial themes in Christian thought and
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life than perhiaps you recognize" (a6D, 77). Jenkins por su parte puntuali-
za: “the history of theology can be read as a series of attempts to recover X%
the authentic Biblical Lordship of God as revealed in Christ when men are in
danger of naturalizing or falsely supernaturalizing him. It is misleading

to start upon this task of recovery with the asssumption that it is some-
thing peculiar to our own age" (HGD, 209).

Al 'radica%' Robinson se le acusa de no x@kxex conocer suficientemente

las raices a las que pretende volver: "The book suffers a good deal from
the author's lack of acquaintance with the history of theology" (HGD, 166 .
Jenkins, a su vez, insiste: "I wonder whether ionest to God does justice
to the Biblical idea of God and to the ideas of many of the great theolo-

n

gighs of the Chmrch who have recalled us fto the Bible" (HGD, 208). "His at®

tempt to be honest to God is so dishonest to tie God of, for example, Atha-

nasius or the fourth century Cappadocian writers or of Thonas Aquinas or...
to the God is worshipped in and throug the shape of the Ortodox Liturgy..."
(HGD, 195). Lawrence insiste en una notoria ausencia: "Indeed, I miss Teil-

hard continually for he is, among other things, the best example of 'holy

worldliness" and 'religionless Christianity' " (iiGD, 161).

Pero a io que se refieren mayor numero de criticos es a su 'exclusivismo'.
Lewis escribe: "Je have always thgght of God as being not only 'in' and 'abow
ve', but also 'below' us: as the depth of ground. We can imaginatively sp:=ak
of father 'in heaven' yet also of the everlasting arms that are 'beneath'.

/e do not understand why the Bishop is so anxious to canonize the one imag
and forbid the other. /e admit his freedom to use which he prefers. Je clain
our freedom to use both" (HGD, 91). Y Grifrith: !'I am concerned...that in
recovering one important siblical thruth about God, it may have done so at
the expense of another important 3iblical thruth about God. To be sure,
?illich, Bultmann and Bonhoeffer mignt replace the God 'out there' with a

God 'in here', but they are not the only prophets of Christianity in our

age. Alongside tnem stand other theological gERi giants, men like Karl Barth,
teinhold Niebuhr and _mil Srunner, who hold very firmly to the traditional
image of ¥m& a God separate and distinct from the world which he has made.

lhese otrhcr theologians do not deny that the ultimate reality and ground
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of all being is God; to do.so would be .to deny some of the deepest insights

of the Bible. They do believe, :-however, that this does not exhaust the whole
truth about God" .(HGD, 101). Turner dice que 'Honest to God' "combines much
of real valeu with what many feel to be an appalling negativism. The real
thesis .of the thook is ‘a colossal tEither...Oh' where a 'Both...And' would

appearvmorghappropiate“-(HGD,v143). UThe !Zither...0r' clearly proves a dif- 1

tlon of the 'Both...And' w1th full weight glven to the nalf which Robinson |
is trylng tohasgert“'(ﬁGD, 149). Mitton: "Sometimes we wonder if the new em- |
phasis for wizk which he asks could not have been expressed as 'this as well

as that', rather than 'this instead of that' " (HGD, 165).

A esto ha de afiadirse segin.sus- crficos que Robinson caricaturiza la po-
sicién que quiere invalidar. Hascall, uno de sus criticos mds severds, sefia-
la que la imagen rechazada por Robinson, "as he descibes it, it is & mere
caricature of anything that any intelligent Christian has ever taken lite-
rally" (HGD, 93). Rechazadas las imdgenes de Jios 'ump tnere' y 'out there', \
"Dr Robinson shows a quite naive predilection for the caually spatial ina-
ge of 'depth', whicn he thinks will appeal to modern man with his interest
in depth psychology. Now every orthodox Christian writer Irom 5t I'aul an-
wards nas recognized that God is 'depth' as w~ell as ‘he=ight', thouzg with
a less crude interyretation of depth than "r 2o0binson's. Ze really ousat
not to ascribe this snattering discovery to Dr Tillich; he could have found
it equally in St Augustine" (6D, 94). R0ss: "In a recent television broad- .
cast the Archbishop of Cantsrbury said that Dr .lobinson was building his
theses on a 'caricature of Ghristianity!. That, | think, is true, and it
such a presentation of the Church and Faith today which sesms to have upsas
people most" (16D, 119). Turner: " thile the Bishop is evidantly the sworn
enemy of supernaturalism nothing can excuse the parody of the views of nis
opponents. Often enough a hard-bitten supranaturalist will not recognize
nimself in dobinson's statemsn of his case. e will reel impelled to protas:t
time and again '“ut this is not what I hold or wnat I mean when 1| use supra-

naturalistic language' " (HGD, 153-154).

Jesde luego iobinson reconocex gue no es un prof:sional de la teologia
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Su especidilaaf son los estudios biblicos, y su oficio actual el de obispo.
Kl ikfen%gfhéngﬁ obfa'eéf ya ‘lo. vimos, inmediatamente pastoral. Su posicién
la de un antagonistd, més bien -que la de un conciliador, sobre todo en el
priééfszdéagugiffﬁfoﬁuﬁéﬁreielftema.:COn-todo,1no puede negarse que en su
consﬁﬁéaing'pgéfﬁﬁdé'tahto~éxcluir.cpmo sostener como mejo?‘?ara hoy una de-

barte del debate senabars i A ;
terminada e%chfnaciéh"del-mensaje cristiano..;

ae

fiene 2l preferir

oef}"\.hdgfuwﬂ Ya desde el Prefaclo de Honest to’ God “Robinson aprueba & los tedlogos y-

#le estén de 20usxr30 en +
2CUErd0 &n Tar::
apologistas que se dedican a E%ingxx ‘el ‘mensaje cristiano transmitido tradl-

cionaiaéhigfcuThéfiinrk'hasﬂbeenzrewanded byhg;hgngry.folloying, and there
wiiiuaf3a§§ e 1ié8d “of ‘moredf thems Nothing that I go on §9:§§y should be
taﬁénhié”&eﬁ§ %ﬁgifLindiépénsableuvocation",(HG!;7)-"L0,qu6_chrre es que
es;o‘ﬁz'ié ﬁﬁr@bé“éufiéiehte..yfla‘fnzén es: que. se encueptran hombres aparen-
teﬁeﬁfe’ﬂo:éfisiiénds}'que'de hecho estdn muy préximos al reino de los cie-
los. “Fbi”while'%ﬁéy“imagine they have rejected the Gospel, they have in

fact iargeli been put off by a particular way of thinking about the world
which qﬁite'légitimately they find incredible" (HG, 8). "I am not in the
least accu551ng of dishonesty those who find the traditional framework of me-
taphysics and morals entirely acceptable (I do so with a large part of my-
self). #hat dismays me is the vehemence -and at bottom the insecurity- of
those who feel that the Faith can only be defended by branding as enemies
within the camp those who do not" (HG, 9). i .tobinson le parece un hecho su-
ficientemente probado que una buena parte delpiblico no encuentra especial
dificultad en aceptar el sistema cldsico de referencias, qus, por ci.rto,

no lo entiende literalmente.

20

Asi la revolucidén que propone Robinson es una 'reluctant revolution'.
es una tarea que le divierte. "It is for me a reluctant revolution, whose ull

extent I have hardly begun to comprehend. I am well aware taat muca of

waht
shall sesk to say will be seriously misunderstood, and will doubtless deserve

to be. Yet I feel impelled to the point where I can no othzr. I do not pre-

tend to know the answers in advance. It is much more a matter of sensig cer

tain things on the pulses, of groping forward, almost of being pushed from
gehind. 411 L can do is to try to be honest -honest to Jod and ‘about God-

and to follow tie argum:nts wherever it leads" (iG, 28).
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11 propésito estaba, pues, bien matizado. Pudo ocurrir que con el impetu
del desarrollo los matices quedaran desdibujados. La prisa de los lectores
extremd también los &ngulos. Vino a ser una prueba indirecta de cémo las ex-
presiones tienen mucha mayor fuerza que la que se las pretende atribuir. gl
lector se queda con la expresidén y no matiza lo expresado, En el fondo, §ran
parte del debaté.eﬁ:torng a HG es una prueba de la enorme importancia que

tiene el preferir unas expresiones sobre otras, a pesar de que todos en teo-

ria estdn de acuerdo en que las expresiones no han de tomarse literalmente.

Con todo, Hobinson se ha visto obligado a insistir en que su intento no
era el deidestruir, sino el de asegurar primero que las expresiones tradi-
cionalgs no son las uncias posibles para manifestar el evangelio, y el de
intentar un nuevo modo de expresidén que siendo fiel a lo esencial del evan-
gelio, pueda ser entendido por el homore de hoy. Tal vez lo de 'expresion'
parezca poco adecuado, a no ser que repitamos que el hombre vive de la expre
sién. Ciertamente Robinson considera como expresidn mucho de lo que tzadicio
nglmente se ha golido entender como perteneciente al meollo del mensaje.

Por ello no se limita a decir con palabras nuevas e imdgenes actuales lo
que siempre se ha dicho. Lo que pretende es desnudar el mensaje ceistiano
de todo lo que no le esencial y permanente, para recubrirlo después con el
estilo de pensamiento que utiliza el hombre actual. ;1 resultado es sorpren-

dente, y el asombro ha cundido.

Con todo, repitdmoslo, Robinson no es ni un destructos ni un exclusivista.
Ciertamente tiene su idea respecto del cristianismo como magnitud histdéri-

ca; estd persuadido de que si el cristianismo como tal no arremete con la

enorme tareca de atender a la secularizacidén de nuestra época no podrd subsis-

tir. Aunque el texto es de Hoekendijk, Robinson lo hace suyo: "le said that

the coming of Jesus Carist in this world is a secular event. I want to dodi-
fy this a little bit now and say that fne coming of Jesus Carist in this mo-
dern world will be a secular event or it will not happen at all" (4GD, 273).

rero cuando sale de este juicio histdérico, Hobinson reconoce que ciertas

nueden individualmente encontrar un auténtico cristianismo a tra

"For wnat is in question is not the

vés de concreciones més bien obsoletas.

e
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ﬁﬂguth of the transcendent and unconditional as such...., but simply the
—— -

particular model by which this 'dimension' of reality is given expression"

f (a6, 257). Y en esta expresidén mindividual Hobinson no pretende ser exclu-

sivista.

%o lo es ya desde su posicidén inquirente. No ha pretendido haber llegado
al fin, sino tan sélo haberse puesto en marcha. Recogiendo las palabras
Ch‘;dt'r‘J“““ﬁfogramdticua de Soundings, é1 también dice: "The authors ot this volume of
essays cannot persuade themselves taht the time is ripe for major works of
theological construction or reconstruction. It is a time for ploughing, not
reaping; .or, to use the metaphor we have chosen for our title, it is a time
Modlo for making soundigns, not charts or maps" (NR, 19). "I doubt if the new Re-
formation will produce any cathechisms, for the whole assumption on which
they rest is being undermined. It is not the Church taht puts its question
and waits to hear its answers returned to it. It is the world tath puts the
questions -and refuses to accept any prefabricated answers. The only authori-
tg it acknowledges is that which authenticates itself as such in the search

for thruth" (NR, 81).

[a‘a‘n Ya antes de naber publicado HG, Robiason reconocia: "it would not be fair
to equate the Christian outlook with the radical, to suggest that all Chris-
tians should be radicals any more than all radicals should be Christians.
Jor radicalism is simply an attitude of mind and its relevance is to some
extent a matter of degree. Tue radical cannot claim to have the whole truta.
To remember that should help to keep nim humble, for the besetting xxxtxskonid
sin of the radical is self-righteousness, as complacency is of the reformist

| and ruthlessness of tne revolutionary. Nevertneless, I believe tnat the ra-
dical temper is a uniquely precious edement in our cultural inheritance. I
nave no doubt that tne otner two are needed (1) -and ! find myself embracing
each at times. 3ut, if I had to choose, I would rather rest my reputation

(for wiat it is worth) on being a radical" (HGD, 29). Ixpresamente lo ha di-

cho: "again, it is not an eitner-or. But it is a matter of the way in" (NR,
31).

(15 Las otras dos actitudes son la reformista y la revolucionaria. “ara su

inteleccién, cfr. supra, p. 6. e
L
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Robinson se da cuenta que al rechazar otras posiciones, lus curicaturiza.
Pero se percata también de que enx realidad son efectivas posiciones carica-
turescas de lo que debieran ser. "It is almost impossible to describe this
conception of God without provoking the rejoinder that this is a crude paro-

dy which of course no intelligent Christian believes. I am not so easily sna-

. —— P ——

ken. This is partly because my post-bag confirms what the surveys suggest,

that many popular religious ideas are still incredibly more naive tnan bisnops

and clregy often suppose."smx (HGD, 257).

szbExms snmarcado en las péginas anteriores el propdsito y el estilo de {
la obra de Hobinson, podemos ya entrar en su exposicidn. Su tema central po-
dria resumirse asi: el hombre ha llegado histéricamente a su mayoria de edad,
y esta mayoria de edad se muestra en la creciente secularizacidn de nuestra
época. Esta secularizacion no puede aceptar ni el sentido metafisico, ni el
sentido sobrenatural, ni el sentido mitoldgico, ni el sentido religioso que
en la actual presentacidn del oristianismo parecen esencialmente unidos a lo
que es el cristianismo. 56lo si se logra mostrar que el cristianismo no Esxd
depende inexorablemente de ese cuadruple sentido, y que puede revestirse de

un sentido secular, podrd salvarse para nuestra época. g

tmpecemos por el tema de la mayoria de edad y de la secularizacidn, que

estdn estrechamente ligados.

Kobinson sigue en este punto muy de cerca a Bonhoeffer. "Describing the
process of increasing secularization, oi man's coming of age without God, as
a process which Christians must welcome, he says, xxx 'God allows hims=21f to
be edged out of the world and on to the cross. God is weak and powerless in

the world, and tnat is exactly the way, the only way, in which he can

with us and nelp us. lathew B.17 makes it crystal clear that it is
is omuipotence that Christ helps us, but by his weakness and suffer

an's religiosity makes him look in his distress to the power of

rod in the
world; he uses (tod as a Dceus ex machina. The Bible however dircects him to
owerlessies a sufiering of" God; oinly a suffering God can helo" (HG,
P \
&
F R

’
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